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THE LONELINESS OF 
CHRIST 


Iohn xvi. 31, 32'.— " Jes§s answered them, Do ye 
now believe ? Behold, tSe hour cometh, yea, 
is now come, that ye shall be scattered, every 
man to his owi, and shall leave me alone : and 
fell am not alone, because the Father is with 
me.” 

|here are two kinds* of soliftide: the 
jbt consisting of inflation in space ; 
jhe other of isolation of the spirit, 
file first is signply separation # by dis- 

I .nce. When we are seen, touched, 
lard by none# we are said to be alone; 
id all hearts respond to the truth of 
iat saying. This is not solitude : for 
mpathy can people our solitude with 
crowd. Tile fisherman on the ocean 
lone at night is not#alone when he 
emembers the earnest longings which 
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are arising up to heaven at hom.e for hi 
safety — the traveller is not alone whei 
the faces which will greet him on hs 
arrival seem c to beam upon him a£ h| 
trudges on — the solitary student is ndj 
alone when he feels that human hearljj 
will respond to the truths which he ^ 
preparing to addfeso to them. 

The other is loneliness of soul. The: 
are times when hands touch ours, b 
only send an icy chill of unsympathbtiiij 
indifference to the heart : when eyi 
gaze into ours, but with a glazed, lo< 
which cannot r^ad into the bottom 
our souls: when words pass from o 
lips, but only come back as aii echl 
reverberated without reply through 
dreary solitude : when othe multitu 
throng and press us, and we cannot sa; 
as Christ said, ‘^Somebody hath touc/teS 
me ” : for the contact has been ncp 
between soul and soul, but only betweel 
form and form.i 

And there are two kinds of men wh| 
6 
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lei this last solitude in different ways, 
rhe first are the men of self-reliance : 
slf-dependent : who ask no counsel, 
Ii4 crave no sympathy : *who act and 
■solve alone — who can go sternly 
■rough duty, and scarcely shrink let 
lhat will be crushed in them. Such 
len command rqgp^ct: for whoever 
sspects himself, constrains the rever- 
se of others. They are invaluable in 
w those professions of life in which 
ensitive feeling would be a superfluity ; 
jkey make iron commanders ;• surgeons 
Mio do not shrink ; apd statesmen who 
jo not flinch from their purpose for the 
lread*of unpopularity. But rdere self- 
lependenie is weakness: and the’con- 

( ict is terrible when a human sense of 
eakness is felt by such men. Jacob 
ras alone when* he slept in his way to 
*adan Aram, the first night that he was 
way from liis father’s roof, with the 
rorld before him, and ^11 the old broken 
p : and Elijah was alone in the wilder- 



THE LONELINESS OF CHRIST. 

ness when the court had deserted hi 
and he said, “ They have digged do 
Thine altars, and slain Thy proph 
with the swdrd : and I, even I, onlj* 
left, and they seek my life to take 
away.” But the loneliness of the ten 
Jacob was very different from that 
the stern Elijah. J'o Jacob the sj 
pathy he yearned for was realized in 
form of a simple dream. ladder rai 
from earth to heaven figured the pc 
bility of communion between the sj 
of man «and the Spirit of God. 
Elijah’s case, the storm, and the ea 
quake, and the fire, did their convuk 
work iriP the soul, before a still* sr 
voice told him that he was-not al 
In such a spirit the sense of weak: 
comes with a burst of agony, and 
dreadful conviction of being alone m 
fests itself with a rending of the h 
of rock. It is only so th&t such s 
can be taught ,that the Father is ' 
them, and that they are not alone. 



• THE LONELINESS OF CHRIST 

There is another class of men who 
ve in sympathy. These are affection- 
:e minds which tremble at the thought* 
feeing alone : not from want of courage 
Dr from weakness of 'intellect comes 
ieir dependence upon others, but from 
le intensity of their affections. It is 
le trembling spiri^ of humanity in 
lem. They want not aid, nor even 
puntenancg : but only sympathy. And 
le trial comes to them not in the shape 

I j fierce struggle, but of chill and utter 
neliness, when they are catted upon to 
erform a duty on^ which the world 
ioks coldly, or to embrace a truth 
hioh has npt found lodgmfht yet in 
le breaSts of others. 

It is to this latter and not to the 
>rmer class that we must look if we 
rould understand the spirit in which the 
ords of the text were pronounced, 
he deep* Humanity of the* Soul of 
Christ was gifted with those finer sen- 
ibilities of affectionate nature which 


9 
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stand in need of sympathy. He nol 
only gave sympathy, but wanted it, 
too, from others. He who selected 
the gentle John to be His friend— 
who found solace in female sympathy, 
attended by the women who ministered! 
to Him out of their substance — whoi 
in the Trial houi^ cowld not bear even! 
to pray without the human presence, 
which is the pledge and reminder of 
Qod’s presence, had nothing in Him 
of the hard, merely self - dependent 
character.* Even this verse testifies 

r. 

to the same fact. % A stern spirit never 
could have said, “ I am not alone : the i 
Father isVith me” — new would «have 
felt the loneliness which nefcded the 
balancing truth. These words tell of a 
struggle : an inward reasoning : a diffi- 
culty and a reply^: a sense of solitude 
— “ I shall be alone ” ; and an immediate 
correction of that; “not alone r— the 
Father is with m^” * 

There is no thought connected with 


IO 
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he Life of Christ more touching, none 
hat seems so peculiarly to characterize 
rlis spirit, than th^Solitariness in which 
ft! lived. Those who understood Him 
j>est only understood Him half. Those 
^ho knew Him best scarcely could be 
said to know Him. l)n this occa- 
sion the disciplea thought — Now we 
Jo understand — now we do believe, 
the lonely* spirit answered, “Do ye 
R>w believe? Behold, the hour cometfa 
hat ye shall be scattered, every 
nan to his own, and shall* leave me 
done.” m 

Very impressive is that trait in His 

listccy. He^was in this worlcf alone. 

0 * 

I. First, then, we meditate on the 

Loneliness of Christ. ' 

II. On«the temper of His solitude. 

I. The Loneliness of Christ was 
caused by* the Divine elevation of 
^is character. His infinite superiority 
severed Him from sympathy — His ex- 

ii 
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quisite affectionateness made that want 
of sympathy a keen trial. 

There is a second-rate greatness which 
the world can*comprehend. If we tike 
two who are brought into direct contrast 
by Christ Himself, the one the type of 
human, the other that of Divine excel- 
lence, the Son oj Man and John the 
Baptist, this becomes clearly manifest. 
John’s life had a certain mde, rugged 
goodness, on which was written, it. 
characters which required no magnify- 
ing-glass to read, spiritual excellence. 
The world on the % whole accepted him. 
Pharisees and Sadducees went to his 
baptism. * The people idolized hin*as a 
prophet ; and if he had not cllanced to 
cross the path of a weak prince and a 
revengeful woman, we can see no reason 
why John might not hswe finished his 
course with joy, recognised as ( irre- 
proachable. If we inquire tvhy it was 
that the world accepted John and re- 
jected Christ, one reply appears to be 
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that the life of the one was finitely 
simple and one-sided, that of the Other 
divinely complex. In physical nature/ 
th& naturalist finds^no difficulty in com- 
prehending the simple structure of the 
lowest organizations of animal life, 
where one uniform texfture, and one 
organ performing ,»th§ office of brain 
and heart and lungs, at once, leave 
little to perplex. But when he comes 
to study the complex anatomy of man, 
he has the labour of a lifetime before 
him. It is not difficult to master the 

o 

constitution of a single country ; but 
when you try to understand the uni- 
verse* you fir\d infinite appearances of 
contradiction : law opposed by law : 
motion balanied by motion : happiness 
blended with misery : and the power to 
elicit a Divine aorder and unity out of 
tlus complex variety is given to only a 
few of the 0 gifted of the race. That 
which the structure <jf man is to the 
structure of the limpet : that which the 
13 
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universe is to a single country, the com- 
plex and boundless soul of Christ was to 
% the souls of other men. Therefore, to 
the superficiat obsefver, His life wafc a 
mass of inconsistencies and contradic- 
tions. All thought themselves qualified 
to point out the discrepancies. The 
Pharisees could npt comprehend how a 
holy Teacher could eat with publicans 
and sinners. His own brethren could 
not reconcile His assumption of a publfc 
office with the privacy which He aimed 
at keeping? “If thou doest these things, 
show thyself to c the world.” Some 
thought He was “ a good man,” — others 
said, “ itfay — but he deceiveth* the 
people.” And hence it was % that He 
lived to see all that acceptance which 
had marked the earlier stage of His 
career, as, for instance, «at. Capernaum, 
melt away. First, the Pharisees took 
the alarm : then the Saddflcees : then 
the political party of the Herodians : 
then the People. That was the most 
14 
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terrible of all: for the enmity of the 
upper classes is impotent ; but when 
that cry of brute force is stirred from-' 
the; deeps of society, as’ deaf to the 
voice of reason as the ocean in its 
strength churned into raving foam by 
the winds, the heart of mere earthly oak 
quails before that. o The Apostles, at all 
events, did quail. One denied : another 
betrayed: all deserted. They “were 
scattered, each to his own :” and the 
' Truth Himself was left alone in Pilate’s 
judgment-hall. 

Now learn from this a very important 
distinction. To feel solitary is no un- 
comnjon thing. To complain«of being 
alone, without sympathy and misunder- 
stood, is general enough. In every 
place, in many a family, these victims 
of diseased sensibility are to be found, 
and they might find aVeakening satis- 
factiorf in observing a parallel between 
their own feelings and those of Jesus. 
But before that parallel is assumed, be 
13 
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very sure that it is, as in His case, the 
elevation of your character which severs 
’you from your species. The world has 
small sympathy fof Divine goodness: 
but it also has little for a great many 
other qualities which are disagreeable to 
it. You meet c with no response — you 
are passed by — find yourself unpopular 
— meet with little communion. — Well ? 
Is that because you are abtjve the world, 
nobler, devising and executing graijd 
plans which they cannot comprehend : 
vindicatirg the wronged, proclaiming 
and living on gregt principles : offending 
it by the saintliness of your purity, and 
the unwbrlcjliness of yoiy aspirations ? 
Then yours is the loneliness' of Christ. 
Or is it that you are wrapped up in self 
— cold, disobliging, sentimental, indiffer- 
ent about the welfare of others, and very 
much astonished'that they are not deeply 
interested in you? You must not use 
these words of Christ. They have 
nothing to do with you. 

16 
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Let us look at one or two of the 
occasions on which this loneliness was 
felt. " 

%he first time wa3 when He was but 
twelve years old, when His parents 
found Him in the Temple, hearing the 
doctors and asking thfem questions. 
High thoughts werq in the Child’s soul : 
expanding views of life : larger views of 
duty and Hi^own destiny. 

•There is a moment in every true life 
— to some it comes very early — when 
the old routine of duty is aot large 
enough— when the parental roof seems 
too low, because the Infinite above is 
archiqg over Jhe soul— when * the old 
formulas, m creeds, catechisms, and 
articles, seem io be narrow, and they 
flTGSt either be thrown aside, or else 
transformed into; living and breathing 
realties — when the -tearthly father’s 
authority is “being superseded <by the 
claims of a Father in heaven. 

That is a lonely, lonely moment, \phen 
*7 
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the young soul first feels God— when 
this earth is. recognised as an “ aWful ( 
place, yea, the very gate of heaven.” 
When fhe dream-ladder is seen pla'hted 
against the skies, and we wake, and 
the dveam haunts us as a sublime 
reality. * 

You may detect the approach of that 
moment in the young man or the young 
woman by the awakened spirit of in- 
quiry : by a certain restlessness of task^ 
and an eager earnestness of tone: by 
the devouring study of all kinds of 
/books: by the. waning of your own 
influence, while the inquirer is asking 
the truth of the Doctor and Te&chers 
*in the vast Temple of the world: by a 
certain opinionativeness, which is aus- 
tere and disagreeable enough : but the 
austerest moment of 4h% fruit’s taste is 
„ that in which it is passing from gffeen- 
ness into ripeness. If* you wait in 
patience, the pur will become street. 
Rightly locked at, that opinionativeqess 
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is more truly anguish^ 'the fearftfl soli- 
tude of feeling the insecurity of all that 
is tttiman f: the discoyefy, that life is 
reaff and forms of social and religious 
existence hollow. The old moorings 
are torn away, and the soul is drifting, 
drifting, drifting, very T>ften without 
compass, except the guidance an 
unseen hand, into the vast infinite of 
God. Then* come the lonely words, 
pafW no wonder, “How is it that ye 
sought me ? Wist ye not that I must 
be atjput my Father’s business?" 

a. That solitude was felt by Christ in 
trial. In the desert: in Pilate’s judg- 
ment-hall : in the garden, Tie >vas 
alone— and alone must every son of 
man meet his’ trial-hour. The indi- 
viduality of the soul necessitates that. 
Each man is s> new soul in this world : 
untried^ with a boundless Possible 
before him. *No one can predidt what 
he may become, prescribe his duties, or 
mark out his obligations. Each man’s 
i* , s a 
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own nature has its owft peculiar rules : 
..and he must take up his life-plan alone, 

‘ and persevere in it in a peffect privacy 
with which no st/anger irftermedd&th. 
Each man’s temptations are made up of 
a host of peculiarities, internal and ex- 
ternal, which ho other mind can measure. 
You are tried ak»e — alone you pass 
into the desert— alone you must bear 
and conquer in the Agony — alone you 
must be sifted by the wdrld. There 
moments known only to a man’s own 
self, tfhfen he sits by the poisoned 
springs of exigence, “yearning for a 
morrow which shall free him from the 
strife.” c And there ase trials* more 
“terrible than that. Not wTben vicious 
inclinations are opposed to holy, but 

when virtue conflicts with virtue, is the* 

c 

real rending of the souk in twain. A 
temptation, in ^hich the lower nature 
struggles for mastery, ca“h be met by 
the whole united force of the spirit. <, 
Butdt is w^en obedience to a heavenly 
20 
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Father can bg only paid by disobedience 
t& an earthly one : or fidelity to duty 
can be only kept by infidelity to soml* 
entangling engagement : or the straight 
path must be taken over the misery of 
others : or the counsel of the affectionate 
friend must be met wi& a “Get thee 
behind me, Satan,” — Oh! it is then, 
when human advice is unavailable, that 
the soul feelg what it is to be alone. 

Once more-*-the Redeemer’s soul was 
alone in dying. The hour ha^ come — 
they were alj gone, and He was, as He 
predicted, left alone. All that is hum^n 
drops jfroip us in that hour. Human 
face^ flit and^fade, and the sounds of 
the world* become confused. “ I ’shall 
die alone” — yes, and alone you live. 
1i« philosopher tells us that no atom 
in creation tfjucjies another atom— they 
only approach within S certain distance ; 
then the attraction ceases, an$l an in- 
visible something repels — they only seem 
to touch. No soul toifches anotl^r soul 
21 * 
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except at»one or two points ; and those 
chiefly external, — a fearful and a lonely 
* thought ; buf. one of the truest of life. 
Death only realized that which has been 
fact all along. In the central deeps of 
our being we are alone. 

II. The spirit or temper of that 
solitude. 

i. Observe its grandeur. I am alone, 
yet not alone. There is feeble and 
sentimental way in which we speak 
the Man of sorrows. We turn to the 
cross, and the agony, and the loneliness, 
to touch the softer feelings ; to arouse 
compassion. You degrade that loneli- 
ness by ybur compassion.. Compassion ! 
Compassion for Himl Acfore if you 
will — respect and reverence that sub- 
lime solitariness with which none rt buf* 
the Father was — but. n<j pity : let it 
draw out the finder and manlier grates 
of the « soul. Even tender sympathy 
seems out of place. u 

Fee even in human things, the 

33 
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strength that is in a man cat) be only 
learnt when he is thrown upon his own 
resources and left alone. What a man, 
cafido in conjunctiln with others does 
not test the man. Tell us what he can 
do alone. It is one thing to defend the 
truth when you know that your audience 
are already prepossessed, and that every 
argument will meet a willing response : 
and it is another thing to hold the truth 
nrhen truth must be supported, if at all, 
alone — met by cold looks and unsym- 
pathizing suspicion. It is on# thing to 
rush on to danger witj} the shouts and 
the sympathy of numbers : it is another 
thing when tjie lonely chieftain of the 
sinking snip sees the last boatfuf dis- 
engage itself, «and folds his arms to go 
tiCfWn into the majesty of darkness, 
crushed, 1>ut t noJ subdued. 

•Such and greater far was the strength 
and majestyof the Saviour’s solitariness. 
It*was'not the trial of the lonely hermit 
There is a certain gefitle and pleasing 
23 ** 
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melancholy in the life which is lived 
alone. But there are the forms of 
, nature to speak to him, and he has not 
the positive opposition of mankind i^he 
has the absence of actual sympathy. It 
is a solemn thing, doubtless, to be apart 
from men, and- to feel eternity rushing 
by like an arrowy rj.ver. But the soli- 
tude of Christ was the solitude of a 
crowd. In that single Hpman bosom 
dwelt the Thought which was to be th„^ 
germ of the world’s life : a thought un- 
shared, misunderstood, or rejected. Can 
you not feel the grandeur of those words, 
when the Man, reposing on His solitary 
strength, Sfelt the last shadow of pgrfect 
isolation pass across His soul : “ My 
God, my God, why hast* thou forsaken 
me?” 

Next, learn from tbes§ words self- 
reliance. “Ye $hall leave me alon£.” 
Alone then the Son of Marf*was content 
to be. He threw Himself on His oVn 
solitary thought® did not go down to 
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meet the world ; but waited, though it 
might be for ages, till the world should 
come round to Him. He appealed to , 
th^, Future: did n$t aim at seeming 
consistent : left His contradictions un- 
explained: I came from the Father: I 
leave the world, and go^o the Father. 
“Now,” said they,, “thou speakest no 
proverb :” that is, enigma. But many 
a hard and # enigmatical saying before 
die had spoken, and He left them all. 
A thread runs through all true acts, 
stringing them together into* one har- 
monious chain : but it not for the Son 
of God to be anxious to prove their con- 
sistency with §ach other. 

This is self-reliance — to repose calmly 
on the thought which is deepest in our 
TOaims, and be unmoved if the world 
will not accept it yet. To live on your 
own convictions against the world, is 
to overcome-'the world — to belitve that 
wh&t is truest in you is true for all : to 
abide by that, and no£ be over-anxious 
25 
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to be heard or understood, or sym- 
pathized with, certain that at last all 
r must acknowledge the same, and that 
while you stand 0irm, the world *will 
come round to you: that is independ- 
ence. It is not difficult to get away 
into retiremerfl, and there live upon 
your own convictions: nor is it difficult 
to mix with men, and follow their con- 
victions : but to enter into the world, 
and there live out firmly and fearlessly 
according to your own conscience, that 
is Christfen greatness. 

There is a cowardice in this age 
which is not Christian. We shrink 
fronj the 0 consequences of |:ruth.«» We 
lSok round and cling dependently. We 
ask what men will thinl? ; what others 
will say — whether they will not stare in 
astonishment. Perhaps they will ; but 
he who is calculating that, will accom- 
plish nothing in this life. ** The Father 
— the Father wfych is with us and in us 
— whit doe;* He think? God’s work 
a6 
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cannot be done without a spirit of inde- 
pendence. A man is got some way in 
the Christian life when he has learned % 
to say humbly and fet majestically, “ I 
dare to be alone.” 

Lastly, — remark the humility of this 
loneliness. Had the Soir of Man simply 
said, I can be alope, He would have 
said no more than any proud, self-rely- 
ing man can^say. But when He added, 
41 because the Father is with me,” that 

m 

independence assumed another char- 
acter, and self-reliance became only 

■* 

another form of relianc^upon God. Dis- 
tinguish between genuine and spurious 
humility. Th/re is a false* humility 
which says, “ It is my own poor thouglft, 
and I must ncA trust it. I must distrust 
’ my Own reason and judgment, because 
they are my, own. I must not accept 
tlfe dictates of my own conscience, for 
is it not mjf own, and is not *trust in 
self the great fault of our fallen nature?” 

Very well. Now, remgmber»some- 

87 



THE LONELINESS OP CHRIST 


thing else. There is a Spirit which 
beareth witness with our spirits— there 
t is a God who f “ is not far from any one 
of us” — there is a “C-ight which lighteth 
every man which cometh into the world.” 
Do not be unnaturally humble. The 
thought of you/ mind perchance is the 
Thought of God. t To refuse to follow 
that may be to disown God. To take 
the judgment and conscience of other 
men to live by, where is the humility o£ 
that? From whence did their con- 
science end judgment come ? Was 
the fountain f{om which they drew 
exhausted for you ? If they refused like 
you to roly on their own conscience, 
and you rely upon it, how are you sure 
that it is more the Mind of God than 
your own which you have refused to hear? 

Look at it in another way. The 
charm of the worCs of great frsen, thdse 
grand sayings which are Recognised as 
true as soon as heard, is this, that you 
recognise tljam as wisdom which has 
38 
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passed across your own mind. You 
feel that they are your own thoughts 
come back to you, else }{pu would not» 
at ®nce admit thenfr : “ All that floated 
across me before, only I could not say 
it, and did not feel confident enough to 
assert it : or had not coflviction enough 
to put it into words.” Yes, God spoke 
to you what He did to them : only they 
believed it, ^aid it, trusted the Word 
■within them, and you did not. Be sure 
that often when you say, “it is only my 
own poor thought, and I awwalone,” — 
the real correcting thought is this, 
“ alone, but the Father is with me,” — 
therefore I can live that ldhely con- 
viction. 

There is no’danger in this, whatever 
timid minds may think — no danger of 
mistalce^f the oharacter be a true one. 
For we a^e not left An uncertainty in 
this matter. J It is given to us to know 
our base from our noble hours : to dis- 
tinguish between the voice^yhich is from 
ag 
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above, and that which speaks from 
below, out of the abyss of our animal 

, and selfish nature. Samuel could dis- 

c , c . 

tinguish between Ahe impulse, qutfe a 
human one, which would have made 
him select Eliab out of Jesse’s sons, and 
the deeper judgment by which “the 
Lord said, Look not on his countenance, 
nor on the height of his stature, for I 
have refused him.” Doubtless deep 
truth of character is required for this-' : 
for the whispering voices get mixed* 
together^and we dare not abide by our 
own thoughts, because we think them 
our own, and not God’s : and this be- 
cause we^only now and tjien endeavour 
te know in earnest. It is only given to 
the habitually true to know the differ- 
ence. He knew it, because all 'His ' 
blessed life long He pould sayT “ My 
judgment is just, <6eca«s« I se^k not my 
own will, but the will oi him which 
sent me.” 

The practioal fesult and inference of 
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all this is a very simple but a very deep 
one : the deepest of existence. Let life 
be a life of faith. Do not ^o timorously 
abcfyt, inquiring wha^ others think, what 
' others believe, and what others say. It 
seems the easiest, it is the most difficult, 
thing in life to do- this— -Relieve in God. 
God is near you. Throw yourself fear- 
lessly upon Him. Trembling mortal, 
there is an unknown might within your 
j£Oul which will wake when you com- 
mand it. The day may come when all 
that is human, man and wogian, will 
fall off from you, as thej^did from Him. 
Let His strength be yours. Be inde- 
pendent of them all now. Tl^ Father 
is with you. 1 Look to Him, and He\vili 
save you. 
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i John iii. 4, 5.—“ Whosoever committeth sin 
transgresseth also the law : for sin is the 
transgression of the law. And ye know that 
He was manifested to take away our sins ; and 
in Him is no sin.” ' 

0 

The heresy with which the Apostle 
St. John* had to contend in his day 
was an errof cf- a kind and character 
which it is hard for us, with our prac- 
tical, mayter-of-fact modes pf thirking, 
to comprehend. There were men so 
over-refined and fastidious that .they 
could not endure the thought of 4 any-’ 
thing spiritual being * connected with 
materialism. They could riot believe 
in anything being pure ftiat was also 
fleshly, for flesh and sinfulness were to 
themcsynoi^vaious terms. They could 
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not believe ih the Divine Humanity, for 
humanity was to them the very oppo- 
site of that which was £)ivine : and 
accordingly, while admitting the Divinity 
,of Jesus, they denied the reality of His 
materialism. They said of His earthly 
life exactly what the Raman Catholic 
says of the miracle # he claims to be 
performed in the Supper of the Lord. 
The Roman Catholic maintains that it 
^ssimply an illusion of the senses ; there 
is the taste of the bread, the look of the 
bread, the smell of the bread, hut it is 
all a deception : there is%o bread really 
there; it is only the spiritual body of 
the L$rd. Th^t which the Rbmanist 
says now of the elements in the Lord’^ 
Supper, did these ancient heretics say 
respecting the Body and the Life of 
JeSus. *TTiere jvas* they said, the sound 
of fhe hup^m voice, athere was the 
passing fronr p/ace to place, thertf were 
deeds'done, there were sufferings under- 
gone, but these were all an (ihisiontand 
33 c 
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a phantasma — a thing that appeared, 
but did not really exist. The Ever- 
lasting Word of God was making Itself 
known to the rpjnds of men through* 
the senses by an illusion; for to say/* 
that the Word of God was made flesh, 
to maintain tkat He connected Himself' 
with sinful, frail^ humanity — this was 
degradation to the Word — this was 
destruction to the purity of the Divine 
Essence. 

You will observe that in all this there 
was an attempt to be eminently spiritual ; 
and what seems exceedingly marvellous, 
is the fact withal that these men 
led a <iife of extremp licentiousness. 
•Yet it is not marvellous, if we think 
accurately, for we find even now that 
over-refinement is but coarseness. And 
so, just in the same way, tnfcie ultra- 
spiritualists, though they'twould ° not 
believe that the Divine 1 Essence could 
be mingled with human nature without 
degradation, yet they had no intention 
34 
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of elevating human nature by their own 
conduct. They thought they showed 
great respect for Jesus in all this ; they 
deified the reality cjf His sufferings : 
„they would not admit the conception 
that frail, undignified humanity was 
veritably His, but nevertheless they had 
no intention of living more spiritually 
themselves. It was therefore that we 
find in another Epistle, St. John gives 
c«trict commands to his converts not to 
aclmit these heretics into their houses : 
and the reason that he gives ia» that by 
so doing they would be, partakers, not 
of their evil doctrines, but of their evil 
deed$, They were a licentioas set of 
rden, and it is necessary to keep th$s 
in view if we» would understand the 
writings of St. John. It is for this 
reason,' 'tfierefpre,# that he says, “That 
which w^from the beginning, which 
we have heafa, which we have seen 
with* our eyes, which we have looked 
upon, ^and our hands ftavt^handied of 
35 c a 
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the Word of Life, declare we unto 
you.” It is for this reason that he, 
above all the Apostles, narrates with 
scrupulous accuracy all the particulars 1 
respecting the Redeemer’s risen Body 0 
— that He joined in the repast of the 
broiled fish aad the honeycomb: and 
that he dwells with such minuteness 
on the fact that there came from the 
Body of the Redeemer blood u.nd 
water: “not water only, but 
and blood”; and it is for this reason 
that in speaking of Antichrist he says, 

“ Every spirit,, that confesseth not that 
Jesus Christ is come in the flesh is not 
of God,«tnd this is that Spirit of C) Anti- 
christ whereof ye have heard that «it 
should come.” So theft we learn from 
this that the most spiritual of all the 
Apostles was the one«wh$ insisted most 
earnestly on th? materialism of ‘the 
human nature of our Lbrd. He who 
alone had penetrated into that Realm 
beyoftd, wfrfire c the King was seen on 
3 « 
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His Throne of Light, was the one who 
felt most strongly that in Humanity 
there was nothing degrading. In the 
natural propensities *)f human nature 
»there is jiothing to be ashamed of : 
there is nothing for a man to be 
ashamed of but Sin — there is nothing 
more noble than perfect human 
nature. 

My brethren, though the error of the 
ancient times cannot be repeated in 
this age in the same form, though this 
strange belief commends itself not to 
our minds, yet there m»y be such an 
exclusive dwelling upon the Divinity of 
Jesus ^is absolutely to destroy*His real 
htfmanity ; there may be such a morbifl 
sensitiveness wlfen we speak of Him as 
taking* our nature, as will destroy the 
fact of *tiis suferiags — yes, and destroy 
the* reality” of His Atonement also. 
There is a way of speaking of the sin- 
lessness of Jesus that would absolutely 
make that scene on (falv^fy a tnere 
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pageant in which He was acting a part 
in a drama, during which He was not 
really suffering, and did not really crush 
the propensities erf His human nature. 
It was for this reason we lately dwelt:} 
on the Redeemer’s sufferings; now let 
us pass onward to the fact of the sin- 
lessness of His nature. 

The subject divides itself — first, into 
the sinlessness of His nature; and, 
secondly, the power which He pos> 
sessed from that sinlessness to take 
away th<s sins of the world. 

With respect to the first branch, we 
have given us a definition of what sin 
is: f “Sib is the transgression ef the 
law.” It is to be observed there i^a 
difference between sin c and transgres- 
sion. Every sin is a transgression of 
the law, but every transgression* of the 
law is not necessarily a sirfr-^ Whoso- 
ever cbmmitteth sin transgresseth also 
the law. Now mark the difference. It 
is p&sibl&for a man to transgress the 
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law of God, not knowingly, and then in 
inspired language we are told that “ sin 
is not imputed unto him.” Yet, for all 
thEtt, the penalty wifi follow whenever a 
man transgresses, but the chastisement 
which “Belongs to sin, to known wilful 
transgression, will not fpllow. 

Let us take a case in the Old Testa- 
ment, which it may be as well to 
explain, because sometimes there is a 
difficulty' feft in it. We read of the 
patriarchs and saints in the Old Testa- 
ment as living in polygamy. There 
was ’no distinct law forbidding it, but 
there was a law written in the “ fleshy 
tab^gs of the heart,” against^vhich it is 
■impossible to transgress without ihc^ir- 
ring a penalty. Accordingly, though 
we <iever find that the patriarchs are 
blamed for ^he pioral fault, though you 
never fird^them spoken of as having 
broken the Written law of God, yet you 
• sed they reaped the penalty that ever 
must bet reaped— in tha^ase one, 
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degradation ; in the case of the other, 
slavery. Jacob's many wives brought 
dissension and misery into his house- 
hold, though 0 he did it innocently and 
ignorantly, and he reaped the penalty 
— quarrels and wretchedness. " In all 
this there is pqpalty, but there is not 
sin in all this, and therefore there was 
not excited that agony which comes 
from the pangs of conscience after 
wilful sin. Every misery fnat falls on 
man has been the consequence o? 
transgression, his own trespass or those 
of others. It^ may have been' his 
parents, his grandparents, or his far- 
back ancestors, who have given him 
th^. ‘disadvantages under which he. 
labours. How shall wet explain the 
fact that misery falls alike on the good 
and on the evil ? Only by, remember- 
ing whether it conges as the penalty of 
transgression ignorantly done: theif it 
is but the gentle discipline of a Father’s 
love, eflucatjng His child, it may be 
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warning the child and giving him the 
knowledge of that law of which he 
was hitherto ignorant. This wretched- 
ness of the patriarchs, wfiat was it but * 
the corrective dispensation by which 
the w5rlcT learnt that polygamy is 
against the law of £od ? So the 
child who cuts his hand with the sharp 
blade of the knife lias learnt a lesson 
concerning his need of caution for the 
future, and*if well and bravely borne, 
fle is the better for it ; but if there has 
been added to that transgr^sion the 
sin of disobedience tp his parent’s 
command, then there is something 
inflicted beyond the penalty; there is 
all that anguish of conscience and re- 
morse which oomes as the consequence 
of si$. Now, we have seen what trans- 
gression is, ,let ,us try to understand 
What sin is. # 

ifty Christian brethren, it is possible 
for us to mistake this subject by taking 
figurative expressions tbo 4ijerall> We 
41 
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speak of sin as if it were a thing, as if 
we were endowed with it, like memory, 
or judgment, or imagination, as a 
C faculty which must be exercised. Ndw, 
let us learn the truth of what sin is — it 
“ is the transgression of the law.” 
There must bf some voluntary act, 
transgressirfg some known law, or there 
is no sin. There were those in the 
days of St. John who held that sin was 
merely the infirmity of the 1 flesh ; that 
if a man committed sin and he was tfl 
know tha^it was the working merely of 
his lower nature, not of his own fiiind 
— his faith would save him. Another 
error was, that of the Pharisees in the 
da§'s of Jesus ; and their error was 
precisely opposite. “Yes,” said the 
Pharisees, “ sin is the transgression of 
the law. Holiness is conformity te the 
law, dpi the livqs of the Pharisees 
being conformable to thk ceremonial 
law, we stand before the world, as 
touching thfj righteousness which is in 

rv 
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the law, blameless.” The Redeemer 
comes, and He gives another exposition 
of. sin. “Sin is the transgression of 
tlfe law,” but there^is a law written for* 
the heart, as well as for the outward 
man. There is a work to be done 
within as well as without. A murder 
may be committed, by indulging re- 
venge and malice, fhough the hand has 
never been lifted to strike. It is not 
the outward act that constitutes alone 
^he Morality of Christ, it is the feeling 
of the heart, the acts of the ymer man. 

gut, then, there i^ again another 
error from which we have to guard 
omselves.^ It is a sophistjy in which 
some men indulge themselves. *'5hey 
say, “ Well, if the thought is as bad as 
the»act, why should we not therefore do 
tWact? ^ aq? as guilty as if I had 
Committed transgression ; wh^hould I 
debar myself from the enjoyment ?” 
It is,. I say, but sophistry, for no man 
that ''has any conscifincfc *can aeally so 
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deceive himself. The Redeemer’s doc- 
trine was that many a man whose 
outward life was pure and spotless 
•would have done the transgression *if 
he had had the opportunity. It is one 5 
thing to say that he would have done it 
if he could, but it; is quite another thing 
to say that a c man who has indulged the 
thought, and has drawn back, is as 
guilty as if he had actually carried out 
the evil act. The difference’lies in this 
— the one would have done it if he # 
could, and c the other could and would 
not. We read ip the Bible of two men 
who exemplify this. They both re- 
solved to (Commit murder, and the 
opportunity was given to each. Saul • 
threw his javelin with right good will at 
David’s person ; he did all that resolu- 
tion could do, it was but wha.t is cattid 
accident Li'iat left ttje javelin quivering 1 ’ 
in the wall. Opportunity" was given 
also to David. He had resolved to 
slay Saul, tut &hen the tempting 
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opportunity came, when he was bend- 
ing over Saul, full of the thought of 
destroying his enemy, at the very last 
moment he paused — his conscience » 
sfBote him — he refused to strike. 
Which: 61 these was the murderer ? 
Saul was the murderer ^ he had slain in 
his heart. It was but an accident that 
prevented it. In the other case there 
had been the indulgence of a wrong 
( thought, trtit it was subdued. He 
(fcight say, he might as well have slain 
his foe, but would you say that he was 
in the same position as a murderer ? 
No, Christian brethren, let there be no 
sophistry of this kind among us. It 
is 1 >ut a* stfbtle whisper from J pur 
great adversasy that would beguile us. 
Generally there is first a rising of an 
in<$pation ^hich is often no sin. This 
passes on to a guilty resolve-^jje step 
more, and tbfe man las committed the 
sin. 

Now, let us turn to» the,^har^cter of 
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our blessed Redeemer, and we shall find 
Him doubly free from all this — as free in 
desire as free in act. The proof of His 
f perfect purity is to be found in the testi- 
mony of His enemies, of His friends, 
and of those indifferent to^tTiffi. We 


have first the evidence of His enemies. 
For three l6ng years the Pharisees were 
watching their victim. There was the 
Pharisee mingling in every crowd, 
hiding behind every tf£e. They 
examined His disciples; they croSS- 
questioned all around Him ; they 
looked into His ministerial life, ‘’into 
His domestic privacy, into His hours 
of retirement. They came forward with 
thg ‘sole accusation theft fhey could 
muster — that He had shown disrespect 


to the Roman governor. The Roman 

C * 

judge, who at least should know^Jtad 


pronojjLMed the accusation null and 
void. There was anothef-spy. It was 


Judas. If there had been one act of 


sin, otje failing in all the Redeemer’s 
46 ^ 
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career that betrayed ambition, that 
betrayed any desire to aggrandize Him- 
self, in his hour of terrible remorse, 

J udas would have remembered it for his * 
own comfort ; but tJie bitterness of his 
feelings — that which made life insuffer- 
able — was that he had “ betrayed inno- 
cent blood.” * 

Pass we on to fhose who were in- 
different. And first we have the opinion 
of Pilate Mmself. Contemporary his- 
torians tell us that Pilate was an austere , 
and cruel man, a man of firm resolve, 
and* one who shrank not from the 
destruction of human life ; but we see 
here that for once the cruel man became 
jnerciful : for* once the man of revive 
became timid. It was not merely that 
he thought Jesus was innocent; the 
hajfJ, Rom^n mind would have cared 
little for the sacrifice of an ohsajire Jew. 
The soul of ^Pilate was pervadea with 
the feeling that spotless innocence stood 
before him, and thisofealijig extended 
47 
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even to Pilate’s wife ; for we find that 
she sent to him and said, “ Have thou 
nothing to do with that just man.” It 
c was not because he was going to ptiss 
an unjust sentence— he had often done 
so before — but she felt that here was 
an innocent Oi\e who must not be con- 
demned. c 

Now, let us consider the testimony of 
His friends. They tell us that during 
their intercourse of three 1 ' years, His , 
was a life unsullied by a single spoT: 
and I pr|y you to remember that tells 
us something , of the holiness of the 
thirty previous years ; for no man 
springs fr<j»m sin into perfect righteous- 
ness* at once. If there has been any 
early wrong-doing — though a man may 
be changed — j^et there is something left 
that tells of his early character a 
want ‘refinement, of delicacy, 0f 
purity ; c a tarnish has passed upon the 
brightness, and cannot be rubbed off. 
If we turn to^he’testimony of John the 
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Baptist, His contemporary, about the 
same age, one who knew Him not at 
first as the Messiah ; yet when the Son 
of Man comes to him simply as a man, 
arfiTasks him to baptiie Him, John turns 
away m astonishment, shocked at the 
idea. “ I have need tojbe baptized of 
Thee : and comest Thou to hie ?” In 
other words, the purest and the most 
austere man that could be found on 
earth, was compelled to acknowledge 
thtrt in Him who came for Baptism 
there was neither stain nor spot that 
the water of J ordan was needed to wash 
away. So we see there was no actual 
transgression in our blessed Lgrd. 

JNow, let us See what the inward li/e 
was; for it is yery possible that there 
may be no outward transgression, and 
yet |hat the Impart may no£ be pure. It 
is possible that outwardly all rfiti^eem 
right, through 'absence of temptation, 
and yet there may be the want of in- 
ward perfection. Of the pejfectifm of 
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Jesus we can have but one testimony ; 
it cannot be that of the Apostles, for 
the lesser cannot judge the greater, and 
therefore we turn to Himself. He said, . 
“ Which of you ‘ can charge Me With 
sin?” “I and My Father ar^ one.'* 
Now we must remember that just in 
proportioh as a man becomes more 
holy, does he feel* and acknowledge the 
evil that is in him. Thus it was with 
the Apostle Paul ; he declared, “ I am 
the chief of sinners.” But here is 8ne 
who attained the highest point of human 
excellence, w,ho was acknowledged, even 
by His enemies, to be blameless, who 
declares^imself to be sinless. If, then, 
the Son of Man were nbt the promised 
Redeemer, He, the humblest of man- 
kind, might justly be accused of pride ; 
the purest of* mankind wppld be deemed 
to ^^unconscious of the evil that was in 
Him., He, who looked so deeply into 
the hearts of others, is ignorant of His 
own<$ thetttuect of mankind is guilty of 
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the worst of falsehoods ; the noblest of 
mankind guilty of the sin of sins — the 
belief that He had no sin. Let but the 
infidel grant us that human nature has 
n£ver attained to whal it attained in the 
character of Jesus, then we carry him still 
farther, that even He whom he acknow- 
ledges to be the purest of men declared 
Himself to be spotless, which, if it were 
false, would at once do away with all 
fhe purity wtoich he grants was His. It 
wts not only the outward acts, but the 
inner life of Jesus which was. so pure. 
His mind regulates everj 1 other mind ; 
it moves in perfect harmony with the 
mind of God. In all the jus^men that 
eyer lived, you will find some peculiarity 
carried into excess. We note this in 
the zeal of St. John, in the courage 
of J>t. Pete^ in, the truth-seeking of 
Si. Thomas. It was not so wuL^gsus: 
no one department ortiis human, nature 
ever superseded another : all was har- 
mony there. The one souA<5 whi*b has 
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come down from God in perfect melody 
is His life, the entire unbroken music of 
Humanity. 

We pass on to our second subject — 
the power there is in the manifested 
sinlessness of Jesus to take awS^v the 
sins of the world. There are two 
aspects in which we are to consider 
this: first in reference to man, and 
secondly in reference to God. Our 
subject to-day will confine’itself to the,, 
first ; on the other, we simply say th?s : 
there is*in the eternal constitution of 
the heavenly# government, that which 

makes the life and death of Jesus the 

* 

Atonement for the world’s sins. Huno^n 
nature, which fell in Adam, rose agaki 
in Christ ; in Him it became a different 
thing altogether in God’s sigfyt — re- 
deemed now, hereafter to he perfected. 

dyt'tve leave ^this for the present, 
and censider how the world was puri- 
fied by the change of its own nature. 

“ If F be lifted lip, I will draw ^.11 men 
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unto Me." There are three ways by 
which this may be done — by Faith, by 
Hope, and by Love. It is done by 
F^fth, for the most (^grading thing in 
<the heart of man is the disbelief in the 
goo<J|fess of human nature. We live in 
evil, and surrounded b^ evil, until we 
have almost ceased tp believe in great- 
ness of mind or character. The more 
a man increases in knowledge of the 
’world, the more does he suspect human 
nature; a knowing man, according to 
worldly phraseology, is one lhat will 
trust no one. He knowa*that he him- 
self has his price, and he believes that 
• ho-*An buy anyone else: andithis irjay 
I b$ called the second fall of man — th&t 
: moment when all our boyish belief in 
■goodness passes away ; when such 
| degradation dhd atiguish of sqjjI comes 
' on, that we cea^ to lylieve in woman’s 
Jpurity or in man’s integrity: \tfhen a 
jnan has fallen so low there is nothing 
|n this world that can raise Mm, except 
I 53 
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faith in the perfect innocence of Jesus. 
There it is that there bursts upon the 
world — that of which the world never 
dreamed — entire^, and perfect purity, 
spotless integrity — no mere dreamin§*t 
of philosophers and sages — though the! 
dream weje a blessed thing to have ; 
the tangible living Being before us, 
whom we can see, and touch, and hear, 
so that a man is able to come to his 
brother with trust in elevated Humanjjy, 
and to say, “ This is He of whom the 
Prophets did write.” | 

But, secondly,, .trust in Divine 
Humanity elevates the soul. 

It is ddne by Hope. You must L-ve 
observed fhe hopefulness of the chefr- 
acter of Jesus — His hopefulness foi 
human nature. If ever there were on< 
who mjpht have despaired, it was 'He 
Futl’of love Himrplf, F,e was met wit) 
every sort of unkindness, every kind c 
derision. TJhere was. treachery in or 
of rfis disciples, dissension among; 
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them. He was engaged in the hardest 
work that man ever tried. He was 
met by the hatred of the whole world, 
bjf torture and the cross ; and yet never 
did the hope of Human Nature forsake 
the^ledeemer’s soul. He would not 
break the bruised ree<i nor quench the 
smoking flax. There wa # s a spark 
mingling even in the lowest Humanity, 
which He would fain have fanned into a 
blaze. Th^ lowest Publican Jesus could 
call to Him, and touch his heart ; the 
lowest profligate that was ev^r trodden 
underfoot by the wor^ was one for 
whom He could hope still. If He met 
«udth penitents He wouljl welcome 
•them ; if they were not penitents’^ but 
yet felt the pangs of detected guilt, still 
witl^hppefulness He pointed to forgiven 
Humanity* this was ftis word, even 
to the woman brought to ftim by her 
accusers, Go, and sin no more ; in 
His last moments on the cross, to 
one yho was dying* by* His tide, He 
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promised a place in Paradise : and 
the last words that broke from the 
Redeemer’s lips, what were they but 
Hope for our Humanity, while the 
curses were ringing in His ears ? — „ 
“ Father, forgive them, for they i$pow 
not what they d<j..” 

Now, it i’s this hopefulness that raises 
hope in us. Christian brethren, we dare 
to hope for that nature which Jesus 
loved, we dare to forgive fnat nature 
which Jesus condescended to wear. 
This frail, c evil, weak Humanity of ours, 
these hearts th&t yield to almost every 
gust of temptation, the Son of Man 
hoped for Jthem. And it is t done 
Lov£*; hate narrows th£ heart, love 
expands the heart. To «hate is to be 
miserable ; to love is to be happy. m To 
love, is to have almost the power of 
throwing *&side sin. See the power oY 
love *n c the hearts'* 1 of those around 
Him. He comes to a desponding man, 
nourishing derfc thoughts of the \jjprld ; 
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He speaks encouragingly, and the 
language of that man is, “ Lord, I will 
follow Thee whithersoever Thou goest.” 
Hfc goes to a man who has loved money 
all his life. He treats him as a man, 
an<yjkhe man’s heart is conquered : 
“ Behold, Lord, the half of my goods I 
give to the poor.” He comes to the 
coward, who had denied Him, and asks 
him simply, ** Lovest thou Me ?” and 
the coward becomes a martyr, and 
dfres to ask to be crucified. He comes 
to a sinful woman, who ^ad spent 
large sums on the adornment of her 
person, and the ointment which was 
istfended fgr herself was poujed in love 
wpon His feef, mingling with her tqars. 
“ She loved »much,” and much was 
forgiven. 

And it w«b not during*the Redeemer’s 
life alone, that the power at ’ Hi^love 
extended. It was manifested also after 
His death. There was the healing act 
done^n the man whft aSked for alms. 
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The Apostles were carried before the 
Sadducees ; and the man on whom 
this miracle was done stood by them 
full of strength and courage. The day 
before, he had bee.i a miserable, cring- - 
ing suppliant, beseeching pity fro^i the* 
passers-by. But all the wailing t0i<e is 
gone ; the attitude of the suppliant has 
passed away, and the renovated cripple 
fronts the supreme judicature of Israel 
with a lion heart. Ask yqu what has 
inspired and dignified that man, a«d 
raised him higher in the scale of 
Humanity ? It was the power of love. 

It is not so much the manifestation of | 
this doctrine or that doctrine, that can 
separate the soul from dn. 1 It is riq^ 
the* law. It is not by pressing on the 
lower nature to restrain it that this can 
be done, but it is by elevating it. He 
speaks to the degraded of the 
sinf&iness of sin, kut He dwells upon 

c 

the Love of the Father, upon His 
tender mercits and if a man would 

v . t, A 
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;eparate himself from the bondage of 
juilt, there is no other way than this. 
My Christian brethren, forget that 
miserable past life of yours, and look 
up to the streams of mercy ever flow- 
ing-lfom the right hand of God. 

My brethren, it is omthis principle that 
we desire to preach to t?ie heathen. 
We would preach neither High Church 
nor Low Church doctrine. We desire 
to give Jesbs Christ to the world ; and 
in pleading for this I will not endeavour 
to excite your sympathies b^ drawing a 
picture of the heathen world suspended 
over unutterable misery, and dropping 
minute by minute into everlasting 
'wretchedness. It is easy to do this; 
and then to go away calmly and quietly 
to otir comfortable meals, and our hand- 
some habftatioas, satislied with having 
demonstrated so tremendous a fact. 
But this we say, if we would separate 1 
the world from sin, and from the penalty 
of sin, and the inw’ardf misery of the 
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heart attendant on sin in this world, 
and the world to come, it is written in 
Scripture, “ There is none other Name 
under heaven given among men,where6y 
we must be saved, ^ than the Name of , 
Jesus. 
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